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This paper is a Pentecostal review of Zomi search for their lost Paradise. This paradisal longing is modern Zomi’s native social-political aspiration. This paper categorizes its review criteria into three major historical movements existing in Zomi communities. Further, it will also review current scholarly works that majorly deal with Zomi Pentecostalism.
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Introduction:
Zomi and Paradisal Search
	With the call of contemporary scholarship to trace the root of modern Pentecostalism in a global context, a new interest in the study of global Pentecostalism is born. Though not to debate the root, this research investigates special features of Pentecostalism to Zomi people as it is the fastest-growing social-religious movement that would shape the future of Zomi as a whole. It will ask how Pentecostalism found a good ground among Zomi and what it has to give to Zomi in their search for a paradisal Edenic home. Therefore, this research will employ literary analysis, social scientific methodologies like participant observation, and theological reflection.
	Zomi is what they call themselves though people may call them differently, depending on the way they interacted with them in the past.[footnoteRef:2] They are a minority Christian group in Myanmar (former British Burma), a non-Christian majority country. They are a people group with little more than one million, who felt the loss of their paradisal home with the fragmentation of their ancestral land into eight different localities within three major modern sovereign countries—Myanmar, Bangladesh, and India—without their consent.[footnoteRef:3] They are one of the most unfortunate people, neglected by the global community. Even now, they remain one of the most marginalized people in the region. The worst of all, they are a people group who lost their paradisal Edenic home at the hand of their Burman neighbor, in bidding for a better future. Zomi agreed with the Burmans to claim the said national independence from British rule in 1948,[footnoteRef:4] which was only a failure at the hand of successional Burman dictatorial government in the end. They have become strangers in their own native land in the ups and downs of modern Burman politics since then. More than seventy years have passed, but they are still halfway to finding their paradisal Eden home, yet still largely lost on their way. [2:  They are also called Chin in Myanmar, Bawmzo in Bangladesh, Mizo and Paite, and Kuki in India. See in Vum Son, Zo History (Aizawl, Mizoram, India: N. T. Thawnga, n.d.), p. 359; Sing Khaw Khai, Zo People and Their Culture (Churachandpur, Manipur, India: Khampu Hatzaw, 1995), p. +197; T. Gougin, History of Zomi (Digitized by University of Michigan, 1984); B. Datta-Ray, Tribal Identity and Tension in North-east India (New Delhi, India: Omsons Publications, 1989); Lian H. Sakhong, In search of Chin identity: a study in religion, politics and ethnic identity in Burma (Monograph series, Scandinavian Institute of Asian Studies 91; København, Denmark: NIAS, 2003); Khup Za Go, Zo Chronicles: A Documentary Study of History and Culture of the Kuki-Chin-Lushai Tribe (New Delhi, India: Mittal Publications, 2008); Ngul Lian Zam (in local Tedim/Zopau language), Mualthum Kampau Guite Hausate Tangthu (Amazon/CreateSpace, 2018); and just a few.
]  [3:  Eight different localities mean three in Myanmar, one in Bangladesh, and four in India, and thus it becomes three sovereign countries—Myanmar, Bangladesh, and India. The three localities in Myanmar are Chin State, Magwe, and Sagaing Divisions. One locality in Bangladesh is Chittagong Hill Tract. The four localities in India are Mizoram, south-and-western Manipur, Nagaland, and Tripura.]  [4:  This mutual agreement made between the tribal groups and the Burman people is called Panglong Treaty. It was made in 1978. For detail, please, refer to Wikipedia contributors, "Panglong Agreement," Wikipedia, The Free Encyclopedia, https://en.wikipedia.org/w/index.php?title=Panglong_Agreement&oldid=912832014 (accessed September 20, 2019).
] 

	Longing and searching for the lost Paradise is not just a Zomi case alone, or it is even more than Milton’s literary imagery and beyond Disneyland’s fantasy. It is a global phenomenon instead. In Memories and Visions of Paradise, Richard Heinberg asserts that such paradisal longing is common and is “an idea larger than any single religion could contain.”[footnoteRef:5] According to Heinberg, the “lost Paradise” might mean several meanings to several people depending on what each felt lost.[footnoteRef:6] For some, it may be their ancestral homeland where they once enjoyed their full birthrights, but now they have lost. For many, it may be a “golden age.” Still, for others, it may be more than material things and even the loss of their self-understanding, like national identity, while it might still be their social-cultural value for some others. [5:  Richard Heinberg, Memories and Visions of Paradise: Exploring the Universal Myth of a Lost Golden Age (Los Angeles: Jeremy P. Tarcher, 1989), p. 320. Heinberg extensively studied this Paradisal longing in a broader intercultural and interreligious context. His central proposal is to compare all those various traditions and claim the common origin of humanity given common Paradisal longing and vision. Therefore, he expected that a common socio-cultural response might be appropriate to current socio-political and environmental issues on the front.
]  [6:  Heinberg, Memories of Paradise, 39-55.] 

	Paradisal longing and searching have also become a rising interest for Zomi in recent decades. For this research at wide, this paper will review some major modern Zomi movements in their search for the lost Paradise. The reviewing work will categorize those Zomi attempts for paradisal discovery into three major historical movements. They are the social-political attempts for Zomi paradisal homeland, the national-historical search for the lost Zomi identity, and the social-environmental recovery movement for a Zomi paradise. Amid this historical review, this paper will indicate a need for Pentecostal-theological reflection on the Zomi paradisal discovery, as Pentecostalism is a sweeping social-religious movement in the Zomi society at present.

Background:
Zomi Stories of the Lost Paradise
	Zomi is what this people group calls themselves. Despite this self-designation, people call them differently. For instance, they are variously called, such as Chin in Myanmar, Bawmzo in Bangladesh, Mizo and Paite, and even Kuki in India, along with their generic name Zomi or Zo people.[footnoteRef:7] It has also become another reason for their internal fights within themselves in the good name of searching for the collective identity that they have lost. Worst of all, they are at stake, losing their distinct identity under their neighboring majorities’ social-political and cultural influences. [7:  Chinkholian Guite, Politico-Economic Development of the Tribals of Manipur: A Study of the Zomis. New Delhi, India: Anmol Publications Pvt. Ltd., 1999), 8; and also see Sakhong, Chin Identity (2003).
] 

	To trace their native origin, historians Carey and Tuck note a place named Ciimnuai as the “Eden” of Zomi, connoting it as their original birthplace.[footnoteRef:8] Ciimnuai is a deserted ancient city located in the northern part of the present Chin State in modern Burma/Myanmar. Zomi are the original native of the land where they currently reside and a founding signatory member of what is later called the Union of Myanmar. They have their ancestral homeland that their forefathers founded more than half-millennium ago. One poetic song to commemorate this early settlement says as follows: [8:  See Bertram S. Carey & Henry N. Tuck, The Chins: A History of the People, Our Dealings with Them, Their Customs and Manners, and A Gazetteer of Their Country, vol. 1 (Rangoon, Burma: Government Printing, 1896), 127 [Carey records it as Chin Nwe, probably be the mispronunciation of his Burman guide].] 

Vangkhua sa’ng e, Khumpi dung nuai ah, lentu cingzing kuam sat in, gamzang tukawl tawi in saigual sing ing e.
Buaivom nawhna kulhsing zing thuap ah, Dongh (personal name) in ka khawh tang ciauli lai suna, sauzawl paalsak paalkhang thuam in ciang ing e.[footnoteRef:9] [9:  Ngul L. Zam, Mualthum Kampau Guite Hausate Tangthu (Amazon/CreateSpace, 2018), 50-51. According to oral tradition, this poetic song dates back to the early 14th century. Further, such poetic songs to commemorate Zomi’s early settlement in the present Chin Hills embody even a religious force as they were instituted as a sacred incantation by later generations in veneration of the founding fathers.
] 


Free translation:
Under the shade of Khum, I have built a dwelling place, clearing away all trees and bushes, and made a name among my peers, holding my spears.
I, Dongh, have plowed the land, driving away all those wild animals, and now filled my barns with crops and harvests like a lake overflooded with waters.

	Zomi are the first human settlers in their current location and are the only indigenous people known in the land for centuries. With the advancement of the British Empire in Asia in the late nineteenth century, Zomi are not also an exception then. They had to finally submit their autonomous political rights to British colonial rule after a series of their resistance. The story of Paradise lost began.
	However, for the Zomi in the British Chin Hills section, the worst lies in their making a political agreement with the Burman. In 1948, along with the Burman, they claimed national independence from British rule hoping for a better future.[footnoteRef:10] After a few years, this political alliance has proved itself just a failure. A military dictatorship took over the country and imposed the Burman superiority policy to suppress all ethnic minorities. Zomi lost their birthright, identity, and homeland to the Burman dictatorial government. Zomi Paradise was lost, and their Eden home was gone forever. They then become strangers in their homeland. They have to register even their ancestral land to the neighbor’s hand.[footnoteRef:11] [10:  This mutual agreement between the tribal groups and the Burman people is called Panglong Agreement. It was made in 1947. For detail, please, refer to Lambert M. Surhone, Mariam T. Tennoe, Susan F. Henssonow, Panglong Agreement (Beau Basin, Mauritius: Betascript Publishing, 2010); and also Wikipedia contributors, “Panglong Agreement,” Wikipedia, The Free Encyclopedia, posted at https://en.wikipedia.org/w/index.php?title=Panglong_
Agreement&oldid=912832014; accessed September 20, 2019. But for comprehensive historical information concerning the aftermath of Panglong, please, read Shelby Tucker, Burma: The Curse of Independence, 1st ed. (London: Pluto Press, 2001).]  [11:  For instance, even at present, a new land registration law has been imposed that arouses concerns about the loss of such hereditary rights of land ownership, especially among the Zomi aka Chins in Myanmar (see news reports such as ဖြိုးလွင်အောင်၊ “ချင်း မိရိုးဖလာမြေပိုင်ဆိုင်ခေတ် ကုန်သွားပြီလား (Has the Hereditary Rights of Land Ownership Gone for the Chins?),” BBC News [March 8, 2018], posted for public view at https://www.bbc.com/burmese/in-depth-43330296; accessed September 8, 2020; and see also Nyein, “Rising Public Concern Over Vacant Land Law Amendment Goes Unaddressed,” The Irrawaddy [February 2019]; posted for public view at https://www.irrawaddy.com/opinion/analysis/rising-public-concern-vacant-land-law-amendment-goes-unaddressed.html; accessed September 8, 2020). In this sense, the Zomi in other parts is better treated by their governments, although there has been some little local tension in recent years.] 

	Furthermore, this political alliance later resulted in the fragmentation of their land into pieces as the international boundary was demarcated in their midst, as stated. They could not visit each other without crossing international borders with those imposed rules and regulations that just aggravated their minority status in each fragmented location. It became another major factor in Zomi’s lost story of national identity, social-cultural heritage, and all their birthrights under their neighbors’ social and political influence. For Zomi, their paradisal loss means not only the loss of geographic land but also their social-cultural identity and national-political birthrights.

Attempt 1:
Social-Political Search for Zomi Paradise
	General awareness of paradisal loss first appeared among Zomi as early as the 1950s. Since then, some young leaders have begun their recovery attempts to restore everything to its original stage. For instance, in his Zo History, a contemporary political historian, Vum Son, argued that Zomi’s struggle for national independence from the new Burman rule was Zomi’s birthright. Son further even dated such Zomi awareness as early as the establishment of the modern Union of Burma (later Myanmar) in 1948.[footnoteRef:12] [12:  See more in Son, Zo History, 226-241; Gougin; and Sakhong. Further, it is still a thriving movement under several political and apolitical names, such as ZORO (Zo Re-unification Organization), founded in 1988 (cf., Go, 161-208), ZRO (Zomi Re-unification Organization), founded in 1992 (Ibid., 205-206; and also, good to see others like TS Letkhosei Haokip, Ethnicity and Insurgency in Myanmar/Burma: A Comparative Study of the Kuki-Chin and Karen Insurgencies [New Delhi, India: Educreation Publishing, 2018]), GZA (Global Zomi Alliance) founded in 2010 (GZA is more like a bilateral organization with a social concern. For further information, please, view their motto and statement as declared on their website at https://globalzomialliance.org; accessed September 8, 2020) and a few others.] 

	Started with the founding of the Chin Liberation Army by Major Tunkhopum Baite and the Mizo National Front by Lal Denga in 1960; as national liberation movements, the aspiration for the restoration of the lost social-political birthrights of the Zomi was eventually born. While T. Baite mainly represented the eastern part of Zoland, L. Denga was stationed in the western Zoland, now called Mizoram. With the new legislation of the Indian government to grant federal statehood to the Mizoram in 1985, the political dream of Denga was fulfilled in the west when the struggle was still on the go in the east, Burman part.
	This social-political aspiration for Zomi paradisal recovery is a thriving movement among the Zomi. It still exists as a major theme of many other political and apolitical organizations such as ZORO (Zo Re-unification Organization), founded in 1988; ZRO (Zomi Re-unification Organization), founded in 1992; GZA (Global Zomi Alliance), founded in 2010; and a few others. Besides, the current motto of the Chin National League for Democracy, an existing political party, says, “time to regain,” which indicates this recovery concept.
	However, for the majority Zomi who are in the east, their dream of paradisal recovery is likely not yet met with the recent escalating political tension created by the new military coup in Burma in 2021. The social-political rights of Zomi, along with those of other ethnic minorities, are not yet a major topic, whether for the short-lived pro-democracy government or the renewed military government. In brief, the prevailing motif of those Zomi political recovery movements is mostly a geographic spatial understanding of the paradisal home.
	With the unfulfilled social-political dreams of their paradisal discovery, Zomi are at stake in the end. Zomi are left with no choice except to give up their ancestral homeland to start a new global adventure and find a safe home, where they will no longer be treated like strangers.[footnoteRef:13] Since the 1990s, a considerable number of modern mass migration has happened among them. Civil wars countrywide, domestic violence against minority people in the land, and social discrimination on other religious confessions have finally left them with no choice except to migrate away to find a paradisal home. It is another national issue that left a big question for Zomi to ask. Where is their paradisal safe home, here or there? They are lost, indeed. [13:  For more on this Zomi plight, please, see also JM Ngul K. Pau, Zomi Exodus (Lamka, Manipur, India, 2013).] 


Attempt 2:
National-Historical Identification for Zomi Paradise
	Amid several failures in finding a social-political paradisal home, another interesting movement is on the rise among Zomi. It is more like a national-historical identification movement that seeks the true national identity of Zomi by making a historical search of Zomi migration stories of the long past retained in like oral traditions, nursery poems, war songs, religious rites, and rituals. The final conclusion of such a historical search finds a Jewish connection in some way or another. It is later known as the “Bnei Menashe (children of Manasseh)” movement, which has become a recent global concern.
	However, such historical interpretation was already circulated among the Zomi since its early contact with western missionaries in the early twentieth century. It was a childhood memory for local people that Zomi’s traditional rites and rituals mostly resembled the Old Testament’s sacrificial system.[footnoteRef:14] [14:  For more, please, see Khai, Zo People, 158-189; Zam, Mualthum Kampau, 6-8; and other.
] 

	While it is another concern of anthropologists on how to connect the two different worlds geographically—Palestine in the Middle East and the hilly jungle in the northeast of modern India (that is the northwestern part of present Burma/Myanmar), no one for sure could yet prove or disapprove the claim. Amid growing speculation as such, in 2006, one thousand and seven hundred Bnei Menashe were permitted to land in Israel for the first time.[footnoteRef:15] In any case, for them, to take part in the modern Jewish Aliyah is indeed the way to recovering the lost Paradise, their Eden dreamland. [15:  See more in Gil Ronen, “More Than 200 Bnei Menashe Arriving in Israel,” Arutz Sheva 7 (August 24, 2007), posted at http://www.israelnationalnews.com/News/News.aspx/123481; accessed September 8, 2020.
] 

	However, apart from the claim of the Bnei Menashe, Zomi’s search for their true identity is not yet done at home. It is still in the process of recovery. It is another reason for their internal fights within themselves for their collective national identity.[footnoteRef:16] For instance, the split of the Zomi Baptist Convention, the biggest social-religious group among the Zomi in Myanmar, and the eventual change of the name to Chin from Zomi is another clear evidence of such internal disagreement on their identity.[footnoteRef:17] Therefore, Zomi has not lost the land only. They even lost their national identity also. [16:  See Haokip, Ethnicity and Insurgency, 101-103; Son, Zo History, 239-241; Khai, Zo People, 79-104; Gougin, History of Zomi; Sakhong, In Search of Chin.
]  [17:  For more, please, see Kam Khaw Thang, “Glimpses of Chin Baptist History,” Nikonghong (August 9, 2012), posted at https://nikonghong.wordpress.com/2012/08/09/glimpses-of-chin-baptist-history; accessed September 8, 2020.] 



Attempt 3:
Social-environmental Care in the Hope of Zomi Paradise
	In and around 1995, on a global scale, there was another public concern arising among Christian groups, which was formerly known as Green Theology. Now mostly known as Eco-theological awareness, the movement was first made known publicly among the said ecumenical wing of the modern Christian community.[footnoteRef:18] It is, in another sense, an attempt to recover the lost green and safe world back to this planet-earth as it was in its initial stage. In recent years, this social-environmental awareness has become another common ground for all Christian traditions, including the Pentecostal/Charismatic sector.[footnoteRef:19] Moreover, by crossing thousands of miles, this environmental call has finally reached even Zomi, a far southeastern Asian community, after 2000. [18:  For detail, please, read Valerie Brown, “The Rise of Ecotheology,” in 21stC 3/4; and Lynn White, Jr., “The Historical Roots of our Ecological Crisis,” in Science 10, Vol. 155/3767 (March 1967): 1203-1207; retrieved on February 5, 2014. For publications, please, also refer to Richard Bauckham, Living with Other Creatures: Green Exegesis and Theology (Milton Keynes, UK: 2012); Ernst Conradie, Christianity and Ecological Theology: Resources for Further Research (Study Guides in Religion and Theology 9; Stellenbosch, South Africa: Sun Press, 2006); Adrian M. Hough, God is not ‘Green’: A Re-Examination of Eco-Theology (Herefordshire, UK: Gracewing, 1997); Katherine K. Wilkinson, Between God & Green: How Evangelicals Are Cultivating a Middle Ground on Climate Change (Oxford, UK: Oxford University Press, 1983); and others.
]  [19:  For instance, see a recent publication of Pentecostal/Charismatic scholars, in which a significant section is dedicated primarily to this concern, cf., Amos Yong, ed., “Theological Explications,” in The Spirit Renews the Face of the Earth: Pentecostal Forays in Science and Theology of Creation (Eugene, OR: Pickwick Publications, 2009), 117-173 [notes: the topics of the said three chapters of this section read altogether as follows, “Preaching the “Full Gospel” in the Context of Global Environment Crises,” by Shane Clifton, “Pentecostal Ecology: A Theological Paradigm for Pentecostal Environmentalism,” by Matthew Tallman, “Implications of the Kenosis of the Spirit for a Creational Eschatology: A Pentecostal Engagement with Jurgen Moltmann,” by Peter Althouse].] 

	Originally initiated by a Baptist institution, Zomi Theological College, the first-ever known conference among the Zomi on such an eco-theological theme was convened in Falam, Chin State, Myanmar, in 2004. Spearheaded by the then President of the institution, Dr. Do S. Thang, the movement adopted a good enough acre of land for a test case of what they call “Post-Eden Drive” (PED), in reference to the claim of making the environment greener and cleaner.[footnoteRef:20] Their first test, also known as the Lailun Project, is said to be fruitful in its local context, while Thang is currently on a new project in his birth village, Mualbem. No special report is not yet heard from this new place as it is a later project. However, it is doubtful and too early to call the whole project fruitful regarding landslide success. Indeed, there is still a long way to go for a green paradisal dreamland. [20:  For a brief reference on PED, please, see “PED: Post-Eden Drive,” in Do Sian Thang: Anuntakna le Anasepna (in Zomi language called Tedim-Chin; Yangon, Myanmar: Tedim Innpi, 2015), 137-139.
] 

	As stated by Christian environmentalists, this planet-earth is indeed one of God’s greatest gifts to the human race to make it a safe inhabitance. It is what God initially entrusted to the first human couple, called Adam and Eve, in the biblical narrative. Accordingly, the health of this planet earth is the health of all human beings, and its safety is all our safety. If it collapses, all are also doomed. Moreover, as most Pentecostals claimed, the perfect redemption of Jesus Christ includes holistic salvation instead. It means that human souls will live for eternity in the future as temporal blessings like physical healing are also granted for enjoyment in this present life here on Earth.[footnoteRef:21] Accordingly, for Zomi, the PED projects have done much good in projecting new forest plantations, limiting woodcuts in rural areas, and encouraging to keep the environment green and clean. [21:  See Clifton in Spirit Renew, 117-134.] 

	However, as a whole, it is still early to make a closing comment yet on whether Zomi have found their paradisal dreamland or not. Another question is still resounding. Even if not yet found, will the Zomi, who became strangers in their native land, find their lost Eden dreamland by only doing the PED’s call? Is making the environment green and clean all that they have lost? Or, put other ways, is environmental erosion only all that Zomi lost? As rising political leaders say, there is more to go for Zomi. There are still more aspects to find on the process of Zomi’s paradisal discovery.

A Missing Piece:
Zomi Pentecostal-Theological Reflections
	In Zomi’s search for their paradisal dreamland, several Christian groups and theological traditions have made their claims, whether in political or religious terms. All their foregoing leaders who initiated such longing and searching were all Christians, at least by name, even if not theologians. However, as the fastest-growing social-religious movement, Pentecostal voices are still missing. Though not many, Zomi indeed has some theologians and scholars like Simon P. E. Enno and Do S. Thang. They have made fine theological treaties in their own fields but still lack this Zomi social-political aspiration. Further, there are also some rising scholars among Zomi Pentecostals, like the late Chin Do Kham, Chin Khua Khai, and Luan K. Khaw Thang. Moreover, a handful of scholars also pay attention to Zomi Pentecostalism, like Denise Ross. However, voices regarding this Zomi’s native social-political aspiration of paradisal discovery are still lacking.
	For instance, the two foregoing leaders, Simon Enno[footnoteRef:22] and Do Thang,[footnoteRef:23] both of whom are Baptist by theological conviction, would mostly deal with the Burman context in their dissertations. While both of their intensive studies are fine scholarly works in their own right, they would not deal with the Zomi case though they are Zomi by ethnic affinity. A political reason might be another reason for not dealing with this ethnic case, as the country was under strict military dictatorial rule when they produced their works. Such a claim of ethnic rights is a serious crime for the government, who imposed a Burmanization policy in the good terms of unification but for a long-live of their power instead. However, the later promotion of the said PED might be all Thang would leave as a legacy regarding Zomi’s paradisal aspiration. [22:  Pau Khan En, Nat Worship: A Paradigm for Doing Contextual Theology for Myanmar, Ph.D. dissertation, University of Birmingham, England, UK, 1995.
]  [23:  Do Sian Thang, A Christian Contextual Study of Water Festival, a Th.D. dissertation, South East Asia Graduate School of Theology, Singapore Bible College, 1997.] 

	Regarding Pentecostal voices among Zomi, the same is missing. For instance, Chin K. Khai produced his Ph.D. dissertation in 1998,[footnoteRef:24] on Zomi Pentecostalism. It is a fine historical survey of Pentecostal revivals among Zomi and is the first to document such a big Zomi event. However, regarding this paradisal longing, which is Zomi’s native aspiration, the research has missed addressing it since the nature of the research itself interests more in historical documentation. In the same year, 1998, another Zomi Pentecostal leader, the late Chin D. Kham, also produced another Ph.D. dissertation.[footnoteRef:25] Since the interest of the study as a whole is more than the Zomi context, it mostly reads about leadership rise and fall within the Burman Christian communities in the context of Yangon, former British Rangoon, the then capital city of Burma. It simply lacks to deal with Zomi Pentecostalism as it is not its major concern. [24:  Chin Khua Khai, Dynamics of Renewal: A Historical Movement Among the Zomi (Chin) in Myanmar, a Ph.D. Dissertation, Fuller Theological Seminary, Pasadena, CA, 1999.
]  [25:  Chin Do Kham, Historical Values and Modes of Leadership in Myanmar: Assessment of Roots of Values Among Christian Leaders in Yangon, a Ph.D. dissertation, Trinity International University, Deerfield, IL, 1998.
] 

	In 2019, Denise Ross also produced a book on Zomi Pentecostalism for her Ph.D.[footnoteRef:26] This research gets deeper into Zomi society. However, the major focus is to study the nature of Zomi Pentecostalism through local revival songs. Though attempted to be a contextual study at the beginning, it implies more of local theology that mainly deals with the local Zomi Pentecostalism. It wins its merit in that regard though a contextual reflection of Zomi spirituality would need another separate work. [26:  Denise Ross, Development of Local Theology of the Chin (Zomi) of the Assemblies of God (AG) in Myanmar: A Case Study in Contextualization, a Ph.D. dissertation, University of Birmingham, UK, 2019.] 

	Recently in 2022, Luan Thang produced another doctoral dissertation on Zomi Pentecostalism.[footnoteRef:27] He is a recent Ph.D. graduate from Asia Pacific Theological Seminary, Philippines. The major focus of his research rests on the prophetic movement encountered among the Zomi community during the revival. Therefore, due to its narrowed-down focus on such a specific aspect of revival, the dissertation lacks this contextual issue on the other hand. Despite this, this research will remain a good handbook for future studies on excesses and benefits of revival among Zomi communities. [27:  Luan K. Khaw Thang, Prophetic Movement among the Zomi People of Myanmar, a Ph.D. dissertation, Asia Pacific Theological Seminary, Baguio, Philippines, 2022.] 


Conclusion:
Zomi needs Distinct Pentecostal Voices
	The dawn of the new millennium has testified to a growing Pentecostal/Charismatic engagement in global issues.[footnoteRef:28] Especially an interest in Asian Pentecostalism is a recent development. Among many, Simon Chan’s The Grassroots Asian Theology is groundbreaking. It will remain the best reference regarding Asian Pentecostal spirituality in its social-cultural context.[footnoteRef:29] However, Chan’s work is too broad to cover the multi-ethnic, multicultural Asian context, which means the need for another separate work that would represent a particular people group that needs global attention at wide, like Zomi. [28:  Recent publications like In the Days of Caesar: Pentecostalism and Political Theology (2010) by Amos Yong, Power, Politics, and Pentecostals in Latin America (2018) by Edward L. Cleary, Tongues and Trees (2019) by Aaron J. Swoboda, Pentecostal Politics in a Secular World (2020) by Joel Halldorf are just a few to show such growing interest of the Pentecostals in global affairs.
]  [29:  Simon Chan, The Grassroots Asian Theology: Thinking the Faith from the Ground Up (Downer Grove, IL: InterVarsity Press, 2014).] 

	For instance, Zomi has a distinct social-cultural and religious-philosophical outlook. That is other than the primary east Asian cultures that Chan and other critics focus on. East Asian cultures are influenced mainly by the two major religious teachings, Hinduism and Buddhism, along with Confucianism and Shintoism in part. However, Zomi are distinct. Though a part of the broader Asian society, Zomi has never shared nor was in direct contact with these major Asian religious cultures.
	Accordingly, this research will be the first to publish, representing Zomi and their distinct ethnic minority voice of Southeast Asian Pentecostalism. Moreover, this research will be the first ever to explore the social-political cries of Zomi from a Christian theological point of view. Critical studies on the social and political situation of a minority people group in Burma were minimal in the past. As indicated above, everyday life was under the secret watch of the then-dictatorial governments. Talks on distinct ethnic identity and social-political rights might be worth even a life-long prison under the authoritarian rule that only values the Burman superiority policy.
	According to the historical study of Khai,[footnoteRef:30] Pentecostalism plays a major role in shaping the modern Zomi community, as it will remain a major social force in the days to come. For instance, the Baptists, who ardently opposed early Pentecostal revivals and accused it of being a return to Zomi traditional spirit worship, have become “Baptistcostals” themselves while the Roman Catholics practice singing contemporary Pentecostal worship songs in their gatherings.[footnoteRef:31] The Adventists are also not exempted from Pentecostal typed praise and worship sessions during their Sabbath services. Pentecostalism has become the most influential social force that will shape the future of Zomi, at least in part, even if not all. Stated that, Zomi needs more Pentecostal voices in their social-political aspiration indeed. [30:  Khai, Dynamics of Revival, 132-142.
]  [31:  Go Za Nang, Tedim Gam leh Kha Khanlawhna (a local publication in Tedim-Chin, a regional Zomi language; Kalay, Myanmar: Agape Ministry Center, 2010).] 

	It is the task of this current research as a whole. To trace what Zomi have done in their search for a paradisal dreamland, review what is going on right now among Zomi communities in their paradisal adventure, and reflect on what Pentecostalism has to provide Zomi on their way to paradisal discovery are what to be done on the process. For this to be done, the literary analysis of existing publications on Zomi will be the major work of this research, while it will also include participant observation on times, and a contextual theological reflection from a Pentecostal point of view will feature the whole discussion in the end.
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